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1Program in Jewish Culture & Society 

As I say every year, everything we do is 

made possible by our friends and donors. 

The faculty we hire, the courses we teach, 

the public lectures we organize, the work-

shops we convene – the entire presence 

of Jewish Studies at Illinois – it all comes 

from the support of our contributors. 

We want to thank all of our friends who 

continue to give with such generosity. We 

simply couldn’t do our work without them. 

If you are interested in becoming a friend 

of the Program, please don’t hesitate to 

get in touch with me at bunzl@illinois.

edu. Even the smallest contribution 

makes a difference!

Matti Bunzl

 

Director, Program in Jewish Culture & Society

Professor, Department of Anthropology 

The Program in Jewish Culture & Society 

at the University of Illinois is ready for an-

other exciting year of teaching, research, 

and intellectual fellowship!

Great impulses are is emanating from 

the Program’s Initiative in Holocaust, 

Genocide, and Memory Studies, directed 

by Michael Rothberg. Over the last few 

years, the Initiative has become a major 

player on the international scene, joining 

important ventures like NITMES: Network 

in Transnational Memory Studies. In 

November, we will host a two-day workshop 

with our colleagues under the title 

“Diasporic Memories, Comparative Meth-

odologies.” You can read more about this 

and other exciting developments in this 

newsletter.

We are also continuing our tradition of 

inviting the leading figures in Jewish Stud-

ies. This academic year, we will host Paul 

Mendes-Flohr for a week in September, 

welcome Rachel Havrelock in October, 

and visit with Christine Hays and Claudia 

Koonz in March.

Most importantly, though, we are a pres-

ence in the classroom. Every semester, 

we offer about 20 courses, teaching 

well over 1,000 students in the process. 

And the response is tremendous. We 

have had a robust Jewish Studies minor 

for years. But the demand was greater 

– and we are thrilled that, starting this 

academic year, we are also able to offer a 

Jewish Studies major. 

Dear FrienDS,
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In 1959, the sociologist and rabbi Albert 

I. Gordon published Jews In Suburbia. In 

that now classic study, Gordon endeav-

ored to help his readers understand 

the nature of Jewish life in the postwar 

United States. In order to do so, he had to 

investigate the lives his subjects increas-

ingly led outside of the cities that had 

been home to previous generations of U. 

S. Jews. In shifting his focus to the urban 

and metropolitan fringes, Gordon was not 

alone. Many sociologists of the period 

focused their studies on examinations 

of the newly built suburbs that seemed 

to appear almost overnight in locations 

across the United States after 1945. 

Now-famous scholars and writers such as 

Herbert Gans, David Reisman, William H. 

Whyte, and John Keats looked to newly 

built communities such as Levittown, New 

Jersey, and Park Forest, Illinois, to try to 

understand what it meant to live in one 

of the thousands of look-alike houses 

that had been constructed on relatively 

small lots in newly built developments 

all across the country. What did it mean, 

they all asked, to leave behind extended 

families living in inner-city brownstones 

and apartment buildings for a life lived 

without in-laws in a house of one’s own? 

What did it mean to leave ethnically-iden-

tified neighborhoods in favor of suburbs 

that were often restricted—through a 

variety of practices—to whites alone? 

Although his disciplinary colleagues 

concerned themselves primarily with 

questions of community formation 

and with sometimes ill-informed and 

stereotypical critiques of the cultural 

uniformity they feared would result from 

the architectural uniformity that charac-

terized much mass-suburban housing, 

Gordon focused instead on asking a more 

Dianne HarriS on Her new Book 
LittLe wHite HouSeS: How tHe PoStwar Home 
ConStruCteD raCe in ameriCa

precise set of questions: How were Jews 

faring in suburbia? How was the change 

of location changing the character of 

Jewish life in the United States? “What,” 

he asked, was “happening to their family 

life, their children, their religious values 

and practices? How do they relate to their 

Christian neighbors, and how do these in 

turn relate to the Jews?” 

Gordon wrote decades before the 

emergence of scholarship examining the 

critical study of white identity formation 

in the United States, but his text is impor-

tant for what it reveals about the tensions 

inherent to Jewish identity formation and 

its relationship to postwar suburbia. He 

noted, for example, that anti-semitism 

resulted in exclusionary practices con-

ducted by real estate agents who refused 

to show homes in restricted areas to 

Jews; that Gentlemen’s Agreements still 

prevented Jews from having fair access 

to housing in many neighborhoods; 

that unfair lending practices restricted 

opportunities for Jews to purchase new 

houses in some areas. Nevertheless, he 

noted that many postwar Jews fled to the 

suburbs because they were themselves 

attracted by the possibility of living in seg-

regated, all-white neighborhoods. He also 

simultaneously acknowledged that his 

subjects preferred living among whites 

while still remaining “in a manner charac-

teristic of minorities, a conspicuous group 

in suburbia.” Jews could “pass,” in the 

suburbs if they wished to do so then, but 

not for long. 

In my recently published book, Little 

White Houses: How the Postwar Home 

Constructed Race in America (University 

of Minnesota Press, 2013), I study the 

relationships that existed between vari-

ous forms of whiteness—including that 

formulated in connection to Jews—and 

ordinary houses. I examine the ways textual 

and visual representations of ordinary 

postwar houses continuously and reflex-

ively created, re-created, and reinforced 

midcentury notions about racial, ethnic, 

and class identities—specifically, the 

rightness of associating white identities 

with homeownership and citizenship. By 

looking carefully at house form and at 

representations of house form, the book 

examines the ways in which postwar 

domestic environments became powerful 

ciphers for whiteness, affluence, belong-

ing, and a sense of permanent stability in 

the years between 1945 and 1960. 

The fifteen year period that frames this 

study is especially well suited to an exami-

nation of the links among houses, repre-

sentations, and race, for this was a time 

of significant shifts in racial thinking. The 

years leading up to the civil rights move-

ment saw the emergence and ascendency 

of the idea of ethnicity as at least a partial 

replacement for some racial categories, 

specifically those pertaining to Jews. And 

those shifting notions coincided with one 

of the biggest booms in residential con-

struction in United States history, making 

it especially ripe for examinations of the 

connections that exist between the spatial 

world/built environment and the construc-

tion of race and white identities. 

filled those spaces. Representations of 

houses joined the houses themselves to 

provide articulations of the expected and 

hoped-for occupants for postwar housing. 

That Jews and some other ethnic groups 

were newly identified as white during the 

1950s was not the result of any broad so-

cietal acceptance of difference; rather, it 

was related to the group’s ability and de-

sire to assimilate and blend—to become 

white. As I show in Little White Houses, 

The issues that resulted from this identity 

shift were clearly legible in the literature, 

marketing, and forms of ordinary houses 

and gardens. 

Truly, historians now understand a great 

deal about the history of housing segre-

gation in the United States, and about the 

ways in which home ownership came to 

be linked to ideas about specific forms of 

citizenship. We know a great deal about 

the more commonly studied historical 

Moreover, as Karen Brodkin has demon-

strated in her book, How Jews Became 

White Folks and What That Says About 

Race in America (1999), Jews were not 

considered “white” in the United States 

until sometime after the immediate 

postwar period. The ability to own a home 

in the suburbs was a sign of belonging 

to the middle class, and to belong to 

that class was to be further bleached. 

Indeed, Brodkin positions the suburbs as 

the site in which Jews learned “the ways 

of whiteness” through the help of radio, 

magazines, and television programs. But 

they also learned those lessons from the 

spaces of the houses and gardens in 

which they lived every day. Houses, and 

the literature and media representations 

surrounding them, coached immigrants in 

the assimilation and whitening process. 

They defined expectations to live by 

through the spaces of daily domestic 

life and the objects and surfaces that 

Levittown, PA
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structures that governed the postwar 

housing market (the operations and poli-

cies of banks, government agencies, real 

estate boards, construction industries) 

and that resulted in the wide-spread 

segregation that still characterizes U.S. 

cities and the housing market today. But 

by studying the fine-grained aspects of 

postwar houses and housing representa-

tions, by examining the ubiquitous and 

ordinary forms of the visual and material 

worlds, we can begin to understand an 

enriched dimension of the histories of 

housing inequality and segregation in 

the United States. By looking closely at 

what some might consider the detritus 

of everyday life—magazine articles and 

advertisements, television programs, 

material culture, and more—we learn 

about the ways in which everyday acts of 

participation in a dominant culture are 

formulated, taken for granted, rehearsed, 

and enacted, and how the structures are 

reinforced. The history of housing segre-

gation in the United States belongs to the 

everyday encounters Americans had with 

their stove tops, their curio cabinets, their 

bookshelves, their gardens, and their 

neighbors; it belongs to the books they 

read, the magazines they browsed, and 

the television programs they watched. It 

is a story that belongs—whether or not we 

wish to claim it—to all of us.  

Note: Portions of this text are excerpted 

from Little White Houses: How the Post-

war Home Constructed Race in America 

(University of Minnesota Press, 2013).

immigration that followed the establish-

ment of the state in 1948. The central 

port of entry during an influx of immigra-

tion unprecedented in its speed and in 

its proportion to the residing population, 

Shaar Ha’aliya was intended to create 

order by systematizing the social, military 

and medical processing that the immi-

grants were required to undergo

After first learning about Shaar Ha’aliya I 

began my dissertation with what turned 

out to be a rather naïve assumption that 

my contribution to scholarly research 

would be a detailed study of the camp’s 

quarantine policy. Knowing that Shaar 

Ha’aliya was isolated and fenced off, and 

also knowing about the central role that 

health concerns played in the camp’s 

conception and function, it seemed 

obvious to me that Shaar Ha’aliya was 

a quarantine. At that early point in my 

work I turned to the OED to be sure that I 

understood exactly what defines a quar-

antine. The definition I found reinforced 

my initial assumptions:

A period (originally of forty days) during 

which persons who might serve to spread 

a contagious disease are kept isolated 

from the rest of the community; especially 

a period of detention imposed on travelers 

or voyagers before they are allowed to 

enter a country or town, and mix with 

the inhabitants; commonly, the period 

during which a ship, capable of carrying 

contagion, is kept isolated on its arrival 

at a port. Hence, the fact or practice of 

isolating such persons or ships, or of being 

isolated in this way. (my emphasis)

But, more importantly than the OED, the 

most significant factor that encouraged 

me to track the Shaar Ha’aliya/quarantine 

equation was my discovery of numerous 

archival documents that deal with that 

exact issue. And so I determinedly set 

out to pursue an understanding of Shaar 

Ha’aliya’s function as a quarantine for 

Israel’s early immigrants. 

However, this course of study very rapidly 

became both more complicated and more 

fascinating than I had anticipated. In the 

existing literature on the mass immigra-

tion Shaar Ha’aliya is referred to in any 

number of ways: a processing camp, 

a transit camp or an immigrant camp. 

Quarantine does not appear in this variety 

of terms. Moreover, as my research 

progressed, I encountered resistance to 

my understanding of Shaar Ha’aliya as 

a quarantine. One colleague cautioned 

that the rhetoric of quarantine must be 

distinguished from policy and that even 

if people referred to it as a quarantine, 

that doesn’t necessarily mean it actually 

was one. Another historian was more 

forthright in his objection, adamantly 

asserting that it is historically inaccurate 

to label Shaar Ha’aliya a quarantine 

since his own research shows the state of 

Israel never quarantined incoming  

immigrants during the mass immigration. 

What made these reservations all the 

more intriguing was the fact that, in 

many ways, they were echoing the voices 

coming through in the archival docu-

ments. Soon after its establishment in 

1949, authorities found themselves in a 

fascinating discussion of Shaar Ha’aliya’s 

function and perception as a quaran-

tine. The idea that the central port of 

arrival for Jewish ‘olim’ to the Jewish state 

could be a quarantine raised passions 

and resulted in contentious, turbulent 

debate. Apparently – as evidenced by the 

reactions I received when making this 

association today - the contention and 

disagreement surrounding this issue has 

survived to the present day. 

Another, more tangible point of conten-

tion is evident in the archival documents 

as well: To what extent was the isolation 

at Shaar Ha’aliya actually enforced? As I 

found in photographs and documents, the 

barbed wire fence and the police guards 

at the camp did not actually prevent 

people from coming in and out. This gap 

between prescription and practice was 

known and discussed widely. The Shaar 

Ha’aliya administration knew that these 

breaches were a regular occurrence, but 

they did not see them as an indication 

that the quarantine was failing, and that 

the barbed wire fence and police could 

be removed. Instead, they continued to 
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Dianne Harris is the Director of the Illinois 

Program for Research in the Humanities, a 

Professor of Landscape Architecture and a 

faculty member of the Program in Jewish Culture 

& Society. She is the author and editor of several 

books, including The Nature of Authority: Villa 

Culture, Landscape, and Representation in 

Eighteenth-Century Lombardy (2003) and Second 

Suburb: Levittown, Pennsylvania (2010).

rHona SeiDeLman on Her Book-in-ProgreSS 
unDer Quarantine: tHe CaSe oF JewiSH immigrantS 
to tHe JewiSH State, 1949-1952
You could say that this book is about a 

fence. When Israel’s central immigration 

camp, Shaar Ha’aliya opened in 1949 it 

was separated from the area around it 

by a barbed wire fence. Photographs and 

archival documents illustrate that this 

was no small, token barrier, but a real ob-

stacle in some areas measuring perhaps 

ten feet tall. Less than one year after the 

establishment of the Jewish state and 

four years after the Holocaust ended Isra-

el’s ‘Gate of Aliya’ was linked to an image 

that was, at that time, a symbol to Jews 

of European oppression: barbed wire. But 

there was something else going on: over 

and over again immigrants breached this 

fence, getting past either by stepping over 

it or crawling under. 

This image raised many questions about 

the motivation for, and implementation 

of, so threatening a barrier; about the 

reactions to it, how it was understood, 

interpreted and received; about its failure 

to act as a deterrent to these people who 

crawled under it, and whether – particu-

larly as new immigrants - there were any 

consequences to their act of defiance. 

As my book sets out to show, this fence 

encapsulates a complex and controver-

sial phenomenon. Its story, and the many 

questions it raises, are at the heart of 

the history of Shaar Ha’aliya and the 

quarantine there of Jewish immigrants in 

the first years of the Jewish state. 

Not a Quarantine? 

The easiest way to understand Shaar 

Ha’aliya is as Israel’s Ellis Island. It was 

the major immigration processing camp 

in Israel during the period of the mass Shaar Ha’aliyah, Haifa. March, 2006

Research • Program in Jewish Culture & Society 
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eugene avrutin on tHe ConFerenCe 
“tHe miCroPoLitiCS oF SmaLL-town 
LiFe in eaStern euroPe”
Research in urban history of Eastern 

Europe – as anywhere else in the world – 

focuses on cities, namely the metropolis. 

Yet until the beginning of the twentieth 

century, small urban communities were 

the principal habitat of the vast 

majority of people in Eastern 

Europe. Surprisingly little is 

known about the political and 

social universe of small towns. 

What exactly was a small 

town? “A town is always a town, 

wherever it is located, in time 

as well as in space,” Fernand 

Braudel remarked famously in 

his magisterial Civilization and 

Capitalism. “I do not mean that 

all towns are alike,” Braudel 

went on to qualify, but they all 

speak the same basic language. 

Braudel introduced five es-

sential features of material life 

common to towns, from Europe 

to China: the continuous dia-

logue with their rural surround-

ings; the supply of manpower; 

their self-consciousness; their 

inevitable location at the center 

of communications networks; 

and their relationship with the 

countryside and the city. Of course, the 

challenges of definition are formidable, 

and not only for the historian. We need 

only to recall the numerous challenges 

governments faced in social engineering 

populations and territories in the last 

three centuries to appreciate how fluid the 

boundaries really were between “towns” 

and “villages,” and perhaps even “cities.” 

    

Nineteenth century paintings, novels, and 

travelogues often depict the small town 

as an enclosed space, with little or no 

connections to the outer world, bypass-

ing economic expansion and cultural 

progress. Time stands still in these sleepy 

little towns for decades, if not centuries, 

and life is always peaceful, if not idyllic. 

But such images obscure much more 

than they reveal. Situated at the cross-

roads of competing empires and 

numerous international trade routes, 

the towns of Eastern Europe were 

not immune to mobility of capital and 

innovation, even if new technologies 

spread slowly, proto-industrialization 

continued to be rooted in small 

household units of production, and 

the ghastly sights and smells of the 

street continued to remind observers 

that they had just stepped foot in a 

“wild and neglected” place. To come 

to grips with all the contradictions 

and tensions of small-town existence 

requires us to enter a world where 

houses were clustered together, 

where residents knew each other 

on intimate terms, where people 

gossiped in taverns, courtyards, and 

streets, and where jealousy, fear, 

rivalries, and conflicts often divided 

close-knit communities. 

Marked by an astonishingly diverse 

population – divided by religion, 

language, and ethnicity – the towns of 

Eastern Europe were also sites of local 

conflicts and confrontations, long before 

wars, forced deportations, and genocide 

devastated and irrevocably transformed 

paradoxically insist that the quarantine 

was necessary to protect the Yishuv from 

diseases borne by the immigrants. 

Axes of Conflict

My research has taken me well beyond 

the initial question that motivated this 

book: was Shaar Ha’aliya a quarantine? 

This query, though apparently simple, in 

time no longer seemed so. Both archival 

documentation and current historiog-

raphy revealed significant ambiguity, 

contradictions and tension. As such, it 

became clear that a different issue must 

also be addressed: what can be learned 

from the many conflicts surrounding the 

Shaar Ha’aliya quarantine? These are 

the questions that this book sets out to 

understand. 

Each of the three chapters explores a dif-

ferent sphere of conflict: structure, mean-

ing, and memory. ‘Structure’ focuses on 

the struggle for physical control of the 

quarantine; the construction of the fence, 

the ways the immigrants physically de-

fied it – by breaking in and out - and the 

administration’s ambivalent responses. 

‘Meaning’ moves from the physical into 

the realm of ideas. This chapter relates to 

the conflicts surrounding how the Shaar 

Ha’aliya quarantine looked and seemed. 

I focus on the different interpretations 

that people had about the images of 

Israel that it conveyed. For some it was 

a comfort, a measure that suggested 

security; keeping the perceived dangers 

of disease and immigration at bay. For 

others it was a shameful symbol of isola-

tion that threatened the social fabric of 

the new society. ‘Memory’ discusses the 

marginalization of Shaar Ha’aliya in Is-

raeli historiography and in Israel’s official 

public remembrances, shedding light 

on why the association between Shaar 

Ha’aliya and quarantine could – to many - 

still be considered problematic. 

This book gives historical context to an 

issue that continues to plague contempo-

rary society in and outside of Israel: The 

medically defended exclusion of outsid-

ers. It deepens our understanding of the 

link between medical authority, immigra-

tion control and nation-building in the 

20th Century, and it challenges reductive 

definitions of quarantine as a top-down 

public health policy. And finally it offers 

a revision of the current understanding 

of Israel’s post-1948 immigrants. Rather 

than paint them purely as victims of 

discrimination and bigotry, which is the 

existing trend in scholarship, I assert that 

we must see these immigrants as the 

embodiment of a new type of Israeli hero. 

For - as their widespread and natural defi-

ance of the quarantine shows - they were, 

to a large extent, empowered agents of 

change and rebellion.

I argue that the ambiguity and tensions 

revealed when we study Shaar Ha’aliya 

make it both so significant and so chal-

lenging. Shaar Ha’aliya-as-quarantine 

destabilizes two concepts that are often 

mistaken as essential: quarantine and 

Israel. Again and again in my work I see 

people in these critical early years trying 

to figure out how this new entity ‘Israel’ 

will be defined; others struggle to un-

derstand what ‘quarantine’ means. Still 

others are trying to figure out what the as-

sociation between the two – quarantine 

and Israel – says about both, as ideal and 

as reality. The testing of the boundaries 

of these concepts, and the diminish-

ment of their memory are at the heart of 

the conflicts of quarantine I study. And 

this is the phenomenon that this fence 

encapsulates: A quarantine that is not 

a quarantine, marking a space that was 

at once open and closed, rational and 

indefensible, oppressive and reassuring, 

subversive and subverted.

Rhona Seidelman was Schusterman Schus-

terman Israeli Visiting Professor in the Program 

in Jewish Culture & Society at the University of 

Illinois from 2010/11 to 2012/13. In 2013/14, 

her visiting professorship is made possible by 

the Israel Studies project. She completed her 

dissertation “Shaar Haaliya: Contagion, Aliya 

and Quarantine during Israel’s Mass Immigra-

tion, 1949-1956” at Ben-Gurion University in 

2008 under the supervision of Shifra Shvarts 

and Ilan Troen.

Program in Jewish Culture & Society • Research Events • Program in Jewish Culture & Society 
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between coexistence and conflict, which 

has informed most historical analysis of 

interethnic social relations in the modern 

world, obscures the fact that tension was 

a fundamental, even productive, reality of 

everyday life. 

Co-organized by Eugene M. Avrutin (Uni-

versity of Illinois) and Yvonne Kleinmann 

(Leipzig University), the symposium 

brought together a diverse group of schol-

ars from the United States, Canada, and 

Europe. The first panel “Entangled Lives” 

focused on neighborly relations and the 

problem of crossing and maintaining 

boundaries and borders in a multiethnic 

setting. In the second panel, “Narratives 

and Representations” a literary critic and 

social historian examined, from two different 

perspectives, the representations of 

small town in autobiography and fiction. 

“Mobility and Innovation” addressed the 

question of how small towns coped with 

communal life in the region. Much of 

this borderland violence – the subject of 

a number of excellent studies in recent 

years – was particularly devastating and 

traumatic, as populations who often lived 

in close proximity to one another engaged 

in unspeakable acts of violence. For long 

stretches of time, however, populations 

developed pragmatic relationships with 

one another based on the distinct eco-

nomic conditions and residential patterns 

in which they lived and operated. This 

is not to suggest that neighbors lived in 

harmonious coexistence or that quarrels 

over the most trivial matters never got out 

of control. But the fact that neighbors ar-

ticulated and worked out their differences 

– usually, using the concepts and proce-

dures dictated by the law of the land – 

suggests that, at least in most instances, 

people adopted practices that allowed 

them to live together, “if not in peace, 

then at least in truce.” The dichotomy 

Eugene M. Avrutin is Associate Professor 

of modern European Jewish history and Tobor 

Family Scholar in the Program of Jewish Culture 

and Society at the University of Illinois. He 

is the author of Jews and the Imperial State: 

Identification Politics in Tsarist Russia (2010) 

and the co-editor of Photographing the Jewish 

Nation: Pictures from S. An-sky’s Ethnographic 

Expeditions (2009), Jews in the East European 

Borderlands: Essays in Honor of John Doyle Klier 

(2012), The Story of a Life: Memoirs of a Young 

Jewish Woman in the Russian Empire (2011), 

and Russia in Motion: Cultures of Human Mobility 

since 1850 (2012). 

The participants in “The Micropolitics of Small-Town Life in Eastern Europe .” 
Front row (from left to right): Ilya Vinkovetsky, Ellie Schainker, Yvonne Kleinmann, Curtis Murphy, Eugene Avrutin, David Frick. 

Back row: Robert Nemes, Dan Kupfert Heller, Lee Shai Weissbach, Eric L. Goldstein, Olga Linkiewicz, Stefan Rohdewald, Joshua Teplitsky. 

set the tone of my dissertation and also 

provide its historical frame. The first was 

the implementation of obligatory civil 

marriage in 1875. The Civil Marriage Law 

required that all marriages which took 

place within the borders of the German 

Empire, politically united in 1871, had 

to be validated by a civil servant prior to 

any religious ceremony. The law opened 

up new paths for intimate unions in 

Germany, particularly between Jews 

and Christians, while at the same time 

introducing the state as the primary 

regulator of marriage in the context of a 

secularizing society. In 1935, the Nazi 

state implemented the Nuremburg Laws, 

which outlawed marriage between Jews 

and “Aryans.” The laws did not undo the 

Civil Marriage Act but rather offered an 

even more dramatic re-definition of mar-

riage and family. Whereas 1875 shifted 

the regulation of marriage from religious 

institutions to the state, 1935 made 

race, rather than religion, the category 

by which the state measured marital 

legitimacy.

Between these two state legislations, I 

analyze literature, in the form of short 

stories published in religious weekly 

papers and pamphlets distributed to par-

ish communities, designed to discourage 

intermarriages from taking place. These 

documents establish the institutional 

parameters of the intermarriage conflict. 

Through these texts, I assess issues such 

as love, tolerance, and power in the late 

nineteenth and early twentieth centuries. 

By asking how love and tolerance were 

interpreted through the lens of inter-

marriage, I begin to define the different 

ideas of what it meant to be a Protestant 

Long before I began my research, the 

shape of my dissertation, and thus my 

career as a graduate student in the 

Department of History, was influenced by 

the Program in Jewish Culture & Society. 

I am fortunate to count myself among the 

interdisciplinary community of scholars 

housed by the Program, one of the most 

exciting academic spaces on campus.

In my dissertation, “Intimate Strangers: 

Intermarriage among Jews, Catholics, and 

Protestants in Germany, 1875-1935,” I 

seek to understand the changing institu-

tional and individual relationships among 

German Protestants, German Catholics, 

German Jews, and the German state. 

Examining intermarriage as a practice 

and an idea, I attempt to grasp shifting 

German identity in the context of confes-

sionally “mixed” families who negotiated 

these meanings among one another, their 

religious communities, and the state. 

My research addresses intermarriage in 

Germany from multiple perspectives: the 

state, the institutions, intellectuals, and 

individuals. First, two pieces of legislature 

German, a Catholic German, or a Jewish 

German. Intimacy at the level of the 

individual challenged collective notions 

of belonging but reinforced the division at 

the institutional level.

My research into clerical and judicial 

involvement with mixed families reveals a 

more interactive dimension of the history 

of mixed marriage. Religious institutions, 

mostly the Catholic and Protestant, inter-

vened into the intimate lives of parish-

ioners, sometimes reshaping families 

in unexpected ways. The cause of the 

intervention was the unclear, and thus at-

tainable, religious status of children from 

intermarriages. While persuasion was the 

primary method by which these commu-

nity leaders attempted to secure the af-

filiation of children, there were also legal 

paths that were exploited. In particular, 

religious clerics (Jewish leaders seldom 

used these legal means) often cited a still 

applicable early nineteenth century law 

that could undermine the family’s desired 

education for the children. Frequently, 

this resulted in German courts—most 

often in response to legal challenges 

posed by intrepid clerics—creating mixed 

families by the authority of this law, 

despite the wishes of the family.

The history of intermarriage is also an 

optimal site to analyze the interaction of 

race and religion. While Jewish histori-

ans have devoted their attention to this 

historical problem, it remains largely 

unmapped in the case of Catholics and 

Protestants, particularly as a unified 

history. I analyze how social scientists, 

particularly demographers, of the period 

researched and wrote about race and 

meet our StuDentS
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broader political and economic change 

and transformation. The presentations 

in the fourth panel, “Politics and Power,” 

delved into the problem of political coop-

eration and competition in ethno-religiously 

mixed towns, as well as nationality politics. 

The final panel “Networks” focused on the 

problem of communication of the small 

town with the wider world, as well as 

diaspora politics. Due to severe weather, 

the keynote talk by Professor Timothy 

Snyder (Yale University) was rescheduled. 
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actors who necessitated that boundaries 

be defined and parameters be set around 

intermarriage and its relationship to love 

and tolerance; it was the actors who felt 

the presence of both institutions and 

the state; and it was the actors whose 

interpersonal relationships constituted 

the de-personalized statistical data that 

shaped meanings of race and religion for 

Catholic, Jewish, and Protestant social 

scientists. Ultimately, my research into 

the lived experience of intermarriage—

based largely on memoirs and published 

vignettes of memory—reflects and 

challenges historical constructions of 

“mixed” relationships in Germany from 

1875 to 1935.

It is worth noting that some components 

of my research rely mostly on Protestant 

and Catholic voices because they are 

religion in the context of intermarriage 

under the auspices of Judaism (primarily 

Zionism), Catholicism, and Protestantism. 

It is perhaps not surprising that they were 

not objective in their interpretations of in-

termarriage statistics, but their objectives 

varied. I suggest that the demographers 

were guided by conflicting assumptions 

regarding the established but evolving 

category of religion and the problems 

of implementing race as an interpretive 

category. The result was that, in the case 

of intermarriage, the practice of religion 

could have racial consequences, and 

vice-versa. 

What ties all of my research together is 

an analysis of intermarriage through the 

voices of those who experienced it first 

hand—whether as part of an intermar-

ried couple or the child of one. It was the 

sometimes the only ones available. At 

other times, it is the Jewish experiences 

that are most present. The former lacuna 

resulted from the fact that the “intermar-

riage problem” in Germany existed mostly 

between Protestants and Catholics; the 

latter was a function of the exclusion of 

German Jews, which necessitated their 

historical voice. By highlighting absent 

voices in different contexts, I hope to 

generate conversation regarding the 

ways in which historical narratives are 

shaped by exceptional events. I ultimately 

suggest that the history of intermarriage 

in Germany between 1875 and 1935 is a 

story that can be told neither exclusively 

from the Jewish perspective, nor from 

one where Jews are excluded; but rather 

as an intimate and collective story of 

neighbors in German history.

drama offered a conclusion so well suited 

to glorification of a new leader replacing 

the old order. It comes therefore as no 

great surprise that posters from the time 

depicted Hitler as a Parsifal-like figure 

(Figure 1). The Führer appears here 

bearing a Nazi flag while an eagle-like 

bird hovers. Light streaming from above 

identifies the leader as a “Lichtgestalt.” 

Lorenz’s interpretive move in identifying 

Hitler as Parsifal in his Parsifal book was 

not an original idea, but an assimila-

tion of propaganda long in circulation, 

propaganda that Wagner’s son-in-law 

Houston Stewart Chamberlain helped 

set into motion by hailing Hitler as a 

“god-sent benediction” to Germany nine 

years earlier. The Bayreuth Circle, and 

Chamberlain in particular, not only aided 

and abetted Hitler, but helped create the 

future dictator, who absorbed Chamber-

lain’s ideology and revered his memory. 

In this regard, the saga of three kings as 

embodied in Parsifal (Titurel-Amfortas-

Parsifal) supported belief in a “rare 

figure of light” (in Chamberlain’s words) 

to replace an ailing leader at a time of 

troubles. In some analogies from this 

time, the founding Grail-King Titurel was 

identified with Friedrich the Great, provid-

ing a richer historical backdrop to the 

mythic glorification of Hitler as Germany’s 

redeemer.

In so treading the minefields of art and 

ideology, these remarks focus on the 

conclusion of Parsifal, which provokes 

continuing controversy especially on ac-

count of the death of Kundry, the drama’s 

only important female figure. Several of 

A half-century after Richard Wagner’s 

death, the ceremonial character of his 

final drama was exploited politically at 

that historical juncture when the Weimar 

Republic collapsed and Germany became 

a totalitarian state. This supplied the 

National Socialists with a pretext to 

equate events in Parsifal with those in 

real life. 1933 was not only a Wagner 

anniversary year, but also the year Hitler 

came to power. In his 1933 Parsifal book, 

Alfred Lorenz seized upon this historic 

convergence to identify Wagner’s work of 

sublime aspiration with Hitler’s ascent. 

Granting Wagner the power of political 

prophecy, Lorenz announces in his pref-

ace that “Wagner conveyed his prophetic 

thoughts about leadership of the Führer 

and regeneration in his work and be-

queathed thereby an exalted mission.”

To what extent did Parsifal allow or 

encourage such ceremonial use in this 

political context? No other Wagnerian 

the most probing stagings of the ending 

of Parsifal have departed from Wagner’s 

original stage directions for the ending. 

In more recent productions, Kundry often 

does not die, and is instead shown shar-

ing her fate with others in some way. 

In the context of the aesthetic depiction 

of redemption, Kundry’s role in the drama 

seems to embody an unreconciled dimen-

sion. One is reminded here of her double 

reincarnation in Act 3. She first appears 

as a penitent, uttering only “to serve, 

to serve.” However, in the Good Friday 

scene in which she is baptized by Parsi-

fal, Kundry undergoes a final transforma-

tion, unmistakably becoming a silent 

reembodiment of Mary Magdalene—the 

Mary Magdalene of both the Bible and of 

Wagner’s incomplete drama Jesus von 

Nazareth. The only character in Parsifal 

who has encountered the redeemer 

directly is Kundry, who laughed at the 

suffering savior on the cross, whose gaze 

met hers. Her act of malicious Schaden-

freude is reversed in Act 3, when Kundry 

as Mary Magdalene washes Parsifal’s 

feet and dries them with her hair. Kun-

dry’s last reincarnation is explicitly bound 

up with Christianity, though any mention 

of Christ by name is avoided, while her 

role is conveyed no longer through words, 

just music and pantomime. 

Kundry, too, is a radically contradictory 

compound figure expressed through 

riddling antitheses: a “whore and . . . 

holy one” whose “kiss of love is the last 

mother’s greeting,” who scorns Klingsor 

while serving him, and whose very name 

wiLLiam kinDerman on 
riCHarD wagner’S ParSiFaL aS art anD iDeoLogy

Nuremberg Laws

Figure 1 - Poster showing Hitler as Parsifal-like
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March 1848, at the time of the ill-fated 

revolution (Figure 4). This is the banner 

that was displayed at that time at the 

parliamentary assembly held in St. Paul’s 

Church in Frankfurt. The term “Ger-

mania” stems from the widely-circulated 

ethnographic work Germania written by 

Cornelius Tacitus around 98 AD. Veit’s 

“Germania” figure is softened by the pres-

ence of the hemp branch denoting peace. 

The double-eagle coat of arms and oak 

leaves in the hair are German symbols. 

Scrutiny of the “Germania” figure reveals 

that it is androgynous. The feminine head 

is too small for the thick, solid body; the 

hands are given a muscular male ap-

pearance. This hybrid depiction conveys 

a mixed message, whereby the robed 

liberty symbol with French Revolutionary 

associations is transposed to stand for 

the Germanic cause. Idealistic features 

coexist with the show of power conveyed 

by the raised sword held in a clenched 

fist. The long streaming flag of black, red, 

and gold displays the tricolor associated 

with Lützow’s volunteer corps that fought 

against Napoleon in 1813; this tricolor 

flag of 1848 was used again during the 

Weimar republic from 1919 and has been 

employed once more in Germany since 

1949. 

At the end of Parsifal, ambivalent symbol-

ism is lodged in the tension between 

Parsifal’s merciful healing of the stricken 

leader, on the one hand, and his as-

sumption of confident kingship of the 

Grail community, on the other. As Kundry 

is released from her cycle of reincarna-

tions, she joins the swan, Herzeleide, 

and Titurel as another figure destined not 

to survive the path of Parsifal’s ascent 

that sustains the closing redemptive 

vision. Parsifal is the last of a long line 

of Wagnerian characters reaching back 

to Arindal in Die Feen. As Katherine Syer 

has shown, Arindal’s lyre and sword 

during his concluding trials recalls Leyer 

of the hard, inhuman brutality of the 

undifferentiated row of soldiers making 

up the firing squad. The landscape in the 

background of the Hitler poster suggests 

the Rhine Valley, with the river flowing 

north past the fabled “Lorelei”; one is 

reminded of the northern landscape 

provided for Stassen’s depiction of a 

blond, bearded, Christ-like Parsifal figure 

with Grail and two doves to illustrate 

Wolzogen’s publication German Faith of 

1909. Stassen was no stranger to politi-

cal propaganda; his strident World War I 

poster “To the German people” oppos-

ing surrender in the war achieved wide 

circulation. Even if the Hitler poster is not 

by Stassen, it shows a similar treatment 

in its iconography and symbolism; its 

decorated border is atypical for a poster, 

but characteristic of Stassen’s mythic 

illustrations. The affinity of these depic-

tions is a sobering, painful remainder of 

the ways in which images from Wagner’s 

drama were ideologically transposed. In 

this context the outsider role of Kundry 

assumes special importance. 

The issues attending the political symbol-

ism of Wagner’s Parsifal figure can be 

further clarified by analogy to the famous 

depiction of “Germania” by Philipp Veit 

and Edward von Steinle dating from 

und Schwert, the collection of patriotic 

songs by Theodor Körner, heroic martyr 

of the 1813 uprisings against Napoleon 

in subjugated Saxony. At the conclusion 

of Parsifal, the orchestral harps and 

upheld spear (instead of lyre and sword) 

suggest the continued relevance of this 

general symbolic context. Yet Parsifal’s 

compassionate renunciation and use of 

the spear for healing do not convey an ag-

gressive nationalism. Within the German 

context of reception, the decision of the 

composer’s son Siegfried to hoist the im-

perial flag over the Festspielhaus in 1924 

instead of the black-red-gold colors of the 

Weimar republic signaled one outcome of 

a protracted degenerative process, involv-

ing a chauvinistic narrowing of perspec-

tive that became dominant in Germany 

long before the outset of the Third Reich. 

Growing from seeds planted by the 

composer, this development increasingly 

negated Wagner’s modernistic thrust and 

diminished his international stature. 
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is shown being consumed by worms and 

other parasites. Hermann Güntert finds 

that “…Kundry embodies the tragedy of 

a woman, who cannot lift herself above 

the material level, [and] over whom the 

demon of nature and power of the senses 

are the sole master…” By contrast, the 

community of knights is shown in Act 1 

being sustained by sustenance spent by 

the Grail, as divine blood is transformed 

into the somewhat banal, march-like 

manifestation of “bodily strength and 

power” (“Leibes Kraft und Stärke”). The 

revitalization of the knights is bound up 

with their faith, as is confirmed by the 

ensuing a cappella voices heard from 

the dome: “Blessed in belief” (“Selig im 

Glauben”). That this favored collective 

group in the drama seemed uncomfort-

ably compatible with the reactionary poli-

tics of the day was already perceived by 

some early commentators; as early as the 

1880s, members of the Bayreuth Circle 

often fancied themselves as Knights 

of the Grail. As Mösch observes, Max 

Kalbeck wrote sarcastically in the Wiener 

Allgemeine Zeitung in 1882 about a 

“modern hero of faith” or “Christian Ger-

manic savior” that “the Anti-Semitic folks 

. . . should express thanks to Wagner for 

this blond Christ” whereas Paul Lindau 

described Parsifal in the Kölnische Zei-

tung that year as an artistic embodiment 

of “Christianity in music” counterpoised 

to Wagner’s notorious essay “Judaism 

in Music.”

Depictions by Franz Stassen of the end 

of Parsifal give further pause for thought. 

Stassen was an artist friend of Siegfried 

Wagner and member of the Bayreuth 

Circle since 1908 who joined the Na-

tional Socialist party in 1930. Stassen 

illustrated scenes from many of Siegfried 

Wagner’s works and acted as a witness 

at his wedding to Winifred Klindworth in 

1915. Stassen received a professorship 

through the intervention of Hitler, who 

“Kundry” stands for enlarged knowledge, 

while Gurnemanz finds her just as dumb 

as the “pure fool” Parsifal when he first 

arrives in the Grail realm. She is a figure 

who resists unambiguous assimilation, 

casting thereby at least a shadow of 

doubt on wholly positive assessments of 

the utopian character of the conclusion, 

such as Ulrike Kienzle’s conviction that 

Kundry achieves nirvana, entering “into 

the eternal presence of the divine.” 

Another consideration is advanced by 

Stefan Mösch: if Kundry is a guilt-ridden 

heathen character with a restless, 

wandering past (bearing in this context 

a certain parallel to Jewishness without 

that explicit identification) who cannot 

even after being converted endure a 

confrontation with the renewed spiritual 

force of the Grail, this configuration may 

imply a concept of redemption that is 

tainted by anti-Semitism. Support for this 

view can be found both in the drama’s 

dualistic framework and in the early re-

ception history of Parsifal. Kundry’s role 

as seductress in bondage to Klingsor has 

encouraged comparison to the allegorical 

“Frau Welt” or worldly feminine figure of 

the Middle Ages, whose front side depicts 

an attractive sensual woman; when 

viewed from the back, the same figure 

displayed Stassen’s wall hangings in the 

Reichskanzlei, and accorded him special 

honors in 1944. Two of Stassen’s fifteen 

completed scenes based on Parsifal 

are shown in Figures 2 and 3. The first 

depiction shows the young Parsifal hold-

ing up the Holy Spear in his right hand 

while light streams down from on high, 

and Kundry lies at his feet amid wilted 

flowers. In the second depiction, an older, 

more experienced, Christ-like Parsifal 

holds the Grail while the dove hovers, 

Kundry gazes upward and the assembled 

knights stare transfixed. Both images 

incorporate musical motives or notation 

alluding to Wagner’s work.

It will be seen that the Hitler poster 

discussed earlier combines the imagery 

of Stassen’s two depictions of the end of 

Parsifal. In place of the Holy Spear as the 

focus of light streaming from above, Hit-

ler carries a Nazi flag in his upraised right 

hand; instead of the dove and assembled 

knights, the German leader stands 

beneath a hovering eagle with shining 

light from above in front of a host of his 

brown-shirted followers. These followers 

are not shown as distinct individuals but 

as uniform examples of a type; a compari-

son might be drawn to Goya’s painting 

The Third of May, 1808, with its depiction 

William Kinderman is professor of music at 

the University of Illinois, where he is also a faculty 

member of the Initiative in Holocaust, Genocide, 

and Memory Studies. He has taught extensively 

in Berlin and Munich, Germany, and has held 

seminars at the Wagner Festival in Bayreuth. 

He has written or edited many books, including 

Beethoven and Mozart’s Piano Music. He is an 

accomplished concert pianist and has recorded 

Beethoven’s Diabelli Variations and last sonatas. 

This essay is derived from his recent book Wag-

ner’s ‘Parsifal’ (Oxford University Press, 2013). 

Figure 2 - Franz Stassen, illustration of - Parsifal 

holding the Holy Spear, from his 15 Illustrations 

for Wagner’s Sacred

Figure 3 - Franz Stassen, illustration of Parsifal hold-

ing the Grail, from his 15 Illustrations for Wagner’s 

Sacred Stage Festival (Bühnenweihfestspiel)

Figure 4 - “Germania” painting by Philipp Veit and 

Edward von Steinle
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imperial mandate of 1509 to confiscate 

and destroy all Jewish books in Renais-

sance Germany. Reuchlin’s impassioned 

and ultimately successful defense of Jew-

ish writings and legal rights represented 

a stunning intervention by a Christian 

scholar. Reuchlin’s deed was acknowl-

edged by Josel von Rosheim, the most 

important Jewish leader of the sixteenth 

century, as a “miracle within a miracle.” 

The mandate against Jewish books 

resulted from a propaganda campaign, 

supported by the theology faculty of the 

University of Cologne, various houses of 

the Dominican and Franciscan Orders 

in Germany, Archduchess Kunigunde of 

Bavaria, and Emperor Maximilian I, to 

end the practice of Judaism through con-

fiscation and destruction of the Talmud, 

prayer books, and all Hebrew writings, 

except the Bible. The principal leaders 

of the campaign were the anti-Jewish 

agitator and recent convert Johannes 

Pfefferkorn and Jacob Hoogstraeten, a 

professor of theology and a Dominican 

inquisitor in Germany. 

The early sixteenth century roughly cor-

responds to the nadir of Jewish life in 

Western and Central Europe prior to the 

Holocaust. Jews had long since disap-

peared from England (expulsion 1290) 

and France (expulsion from crown ter-

ritories, 1394) and, then, rather suddenly, 

with the cataclysmic expulsion of the 

world’s largest Jewish community from 

Spain in 1492 and the forced Portu-

guese conversion of 1497, it appeared 

that the end of Judaism in Europe was 

imminent. Jews were also driven out of 

several important territories in Italy, such 

as Sicily and the Kingdom of Naples. The 

fifteenth-century anti-Jewish campaigns 

in the Holy Roman Empire had also been 

violent and effective, resulting in the 

banishment of German Jewish communi-

ties from over one hundred jurisdictions 

or territories. 

In this dangerous time, however, a tiny 

number of Christian scholars began to 

cultivate contacts with learned Jews for 

a rather different purpose—they were 

seeking Hebrew and Jewish scholar-

ship, hoping to acquire new methods 

for theological education and research. 

Ultimately they would succeed, for the 

embrace of Hebrew in the Renaissance 

would invigorate Christian scholarship 

and lay a permanent foundation for the 

modern study of the Bible. Johannes Re-

uchlin was the author of the first Hebrew 

grammar designed to teach the language 

to Christians (his grammar appeared 

in 1506). He had learned Hebrew from 

Jewish teachers and rabbis, including 

the renowned Italian scholar Obadiah 

Sforno. Later, in the midst of the raging 

controversy, Reuchlin would publish 

warm tributes to the learning and piety of 

his Jewish teachers.

Maximilian’s tactic, forcefully contending 

that the book confiscation did not accord 

with imperial law and was not justified on 

religious or theological grounds. 

Although Reuchlin’s defense of Jewish 

books was a major blow to the anti-

Jewish campaign, the agitators were 

not prepared to give up. As a basis for 

restarting the campaign, the inquisition 

in Germany and the faculty of theology 

at the University of Cologne convened 

heresy trials against Reuchlin for having 

expressed views “impermissibly favorably 

to Judaism.”

Not only the founder of Christian Hebrew 

studies, but also one of the leading 

lawyers of the time, Reuchlin was able to 

mount a potent legal defense. Two courts 

(in 1514 and 1516) found Reuchlin 

innocent of all charges and, in an unprec-

edented move, assessed the inquisitor 

for the defendant’s costs. Reuchlin also 

Last Fall, the Jewish Museum in Frankfurt 

am Main was the final venue for a major 

exhibition on the Jewish Book Contro-

versy, entitled “Wunder in einem Wunder, 

Johannes Reuchlin und der Streit um 

die jüdischen Bücher” (“Miracle with 

a Miracle, Johannes Reuchlin and the 

Jewish Book Controversey”). The exhibi-

tion, curated by Professor David H. Price 

and Professor Valerie Hotchkiss, was a 

collaboration of the Rare Book and Manu-

script Library at the University of Illinois, 

the Klau Library, Hebrew Union College-

Jewish Institute of Religion (Cincinnati), 

the Institut fur Stadtgeschichte Frankfurt 

am Main, and the Jüdisches Museum 

Frankfurt am Main. 

First mounted at the University of Illinois 

in April 2011, the exhibition marked the 

500th anniversary of the publication of 

Johannes Reuchlin’s Augenspiegel (Eye 

Glasses), a work written in opposition to an 

The imperial mandate of 1509 justified 

the harsh measure of total confiscation 

with the allegation that Jewish books 

were either blasphemous or heretical, 

charges that had also been made in a se-

ries of venomous anti-Jewish pamphlets. 

Emperor Maximilian claimed the books 

“turn one away from our Christian faith.”

Once Maximilian issued the confisca-

tion mandate, all Jewish books were 

seized in Worms, Frankfurt and five other 

Rhineland communities. Several groups 

worked to stop the new policy, most 

importantly the powerful Jewish com-

munity of Frankfurt. After the Frankfurt 

community achieved a moratorium on the 

confiscations, the emperor sought evalu-

ations of the policy from four universities 

and three individual scholars, including 

Reuchlin. While all the other experts 

submitted enthusiastic endorsements for 

resuming the confiscations, to everyone’s 

astonishment, Reuchlin argued against 

won the popular vote, becoming a cause 

célèbre throughout Europe and rallying 

humanists against those who would 

question a scholar’s need and desire to 

study the Bible and other Jewish writings 

in Hebrew.  Nonetheless, many power-

ful forces continued to rally against his 

defense of Jewish writings, including the 

king of France, the king of Spain (and 

future emperor Charles V), theology 

faculties at Cologne, Paris and Louvain, 

and many in the church hierarchy, 

including Adrian of Utrecht, soon to be 

Pope Adrian VI.

Although Pope Leo X, a Medici patron of 

the humanist movement, had previously 

supported Reuchlin against the inquisi-

tion in Germany, after the outbreak of 

the Reformation in 1517 pressures from 

conservative forces within the curia 

became unbearable. The new political 

dynamic made it impossible for the pope 

to undermine an inquisitional authority 
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in Germany, and, consequently, Leo con-

demned Reuchlin’s Eye Glasses in June 

1520, just one week after issuing his first 

injunction against Luther. 

Despite the papal condemnation of 

Reuchlin, the confiscation campaign was 

never resumed. Moreover, Reuchlin’s 

research laid a permanent foundation for 

Christian Jewish studies. Indeed, in 1520, 

the Christian printer Daniel Bomberg, a 

supporter of Reuchlin, published the first 

edition of the Talmud and did so with 

a papal privilege from Leo X. We can 

assume that Reuchlin was not the only 

Christian of his generation who admired 

his Jewish books and acquaintances, 

but he was the first to represent Jewish 

theology and Jews themselves with a 

measure of benevolence, sometimes 

even unqualified admiration, in public dis-

course. Reuchlin died on 30 June 1522, 

shortly after being appointed Professor 

of Hebrew and Greek at the University 

of Tübingen.

The exhibition in Frankfurt displayed 

rare imprints from the pamphlet wars 

surrounding the Jewish Book Contro-

versy, as well as important works from 

the Renaissance humanist movement to 

recover ancient sources, including the 

Hebrew language. The exhibition also 

explored the use of new printing technol-

ogy to amplify anti-Semitic propaganda, 

for the campaign to destroy Jewish books 

was first launched in 1507 in a series 

of anti-Jewish pamphlets by Johannes 

Pfefferkorn and the faculty of theology 

at the University of Cologne. All of the 

books were from the collections of the 

University of Illinois and Hebrew Union 

College-Jewish Institute of Religion.

Perhaps the most moving of the four 

exhibition venues, the Frankfurt exhibi-

tion was mounted in the very ruins of the 

Jewish Ghetto, the most significant Juden-

gasse in the history of German Judaism 

and also the place were the controversy 

raged most fiercely. The exhibition also 

was timed to coincide with the Frankfurt 

Book Fair, for Reuchlin’s Eye Glasses 

was first released at the fair to enormous 

international controversy.

The Frankfurt installation featured a num-

ber of extraordinary archival documents 

from the crisis, including the original 

imperial confiscation mandate of 1509 

as well as an inventory of some 1,500 

Hebrew books confiscated in April 1510 

from the Frankfurt community. There was 

also a contemporary document with notes 

recording the announcement of the confisca-

tion on 25 September 1509 in the Frankfurt 

synagogue to the “terrified people.”  

Although a “miracle within a miracle” to 

a Renaissance rabbi, Johannes Reuchlin 

can be understood in historical terms as 

the beginning of a significant develop-

ment: Christians acquiring accurate 

knowledge of Judaism and its history. 

Reuchlin was arguably the first Christian 

to read ancient and medieval Jewish 

texts with primarily scholarly rather than 

polemical interests. Over time, Jewish 

books and Jewish teachers equipped him 

with the knowledge, and ultimately in-

spired him with the conviction, to explain 

and defend the integrity of the Jewish 

tradition to his Christian world.

The exhibition opening was a part of the 

Jüdische Kulturwoche 2012 (Jewish Cul-

ture Week) in Frankfurt and was featured 

within a classroom, I had embarked on a 

journey of travel within the Jewish world—

a journey that I had not anticipated and 

one that continues to teach me endlessly 

about my own dynamic identity and that 

of the Jewish people. 

Throughout my travels and international 

experiences, I carry my interest in Jewish 

culture and society with me. Whether I 

am in South America, Europe, the Middle 

East, or New York City, I actively seek 

out both old and new Jewish communi-

ties in order to understand, analyze, and 

appreciate various Jewish lives. I draw a 

great deal of excitement from exploring 

Jewish communities around the world, 

encountering traditions and beliefs that 

seem so strange to me, so different, and 

then suddenly—a glimpse of recognition 

as I see my own practices reflected and 

reinterpreted. 

However, this is not the only type of 

traveling I have experienced. The classes 

I took through the Program in Jewish Cul-

ture & Society offered me the opportunity 

to expand my definition of an entity which 

I had not realized had room for expan-

sion. Within this classroom setting, I grew 

through the discovery of Jewish stories 

beyond my own. 

From analyzing the Jewish narrative in 

literature with Brett Kaplan, to interpret-

ing confrontational Midrash with Dov 

Weiss, to expanding my Hebrew abilities 

with Yore Kedem and Rhona Seidelman, 

the Program was an immense addition to 

in newspapers and on radio.  David Price 

gave the opening lecture in August and 

the exhibition ran through the end of 

October 2012.  As part of the 2011-12 

commemorations of the publication of 

the Eye Glasses, Professor Price also 

gave a series of lectures at the University 

of Illinois, Hebrew Union College-Jewish 

Institute of Religion, Pforzheim (Reuch-

lin’s birthplace), the University of Tübin-

gen (where Eye Glasses was printed), 

Stuttgart’s St. Leonhard’s Church, where 

Reuchlin was buried, and finally at the 

Jewish Museum in Frankfurt.

More on the Jewish Book Controversy can 

be found in Professor Price’s Johannes 

Reuchlin and the Campaign to Destroy 

Jewish Books, which was republished in 

paperback by Oxford University Press in 

2012. A bilingual on-line version of the 

exhibition can be visited at www.library.

illinois.edu/rbx/exhibitions/Reuchlin/

I was first attracted to the Global Studies 

major because of my love for traveling. 

Romantically seeking out the unfamiliar, 

I grew up with dreams of living abroad, 

immersing myself in foreign worlds, and 

expanding my own identity through the 

languages, cultures, and histories of oth-

ers. And while I still have those dreams, 

my undergraduate experiences at the 

University of Illinois brought me closer to 

my own language, my own culture, and 

my own history. What I had not realized 

was that this same curiosity that led me 

to Global Studies—the passion to discover 

the unknown, to enter territories drasti-

cally unfamiliar to me, to understand a 

world that confused and excited me—

would be fueled and fulfilled by my studies 

in the Program in Jewish Culture & Society. 

I entered a world of travel, both physical 

and academic, that allowed me to exam-

ine humankind through the lens of Jewish 

studies. Whether I was exploring Jewish 

communities abroad or analyzing them 

my college experience, both academically 

and personally. I entered Jewish enclaves 

that existed in New Jersey, Babylonia, and 

Tel Aviv, and through doing so I punctured 

my own Jewish bubble that had been pre-

dictably drifting back and forth between 

Skokie and Urbana.  

I know I will bring this newfound under-

standing of Jewish life with me wherever 

I go. Abroad, I will continue discovering 

old synagogues, abandoned tenements, 

and thriving kosher markets; my ears will 

be peeled for Hebrew, my eyes for kippot. 

And at home, between these physical 

adventures, I will continue my intellectual 

quest for travel within the Jewish world. 

By reading a Philip Roth novel, watching 

an Israeli film, or sifting through old pho-

tographs of my grandparents, the journey 

that I began within the Department of 

Jewish Culture and Society is far from 

finished. The values of curiosity, confron-

tation, and community that were instilled 

within the classroom persist, and I intend 

to continue traveling around the Jewish 

world, both physically and mentally.

David H. Price  is the Head of the Department 

of Religion and a faculty member in the Program 

in Jewish Culture & Society at Illinois. He has 

written books on the Bible in English, Reforma-

tion drama, humanist poetry, and art. His last 

book is Johannes Reuchlin and the Campaign to 

Destroy Jewish Books (2012).
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HigHLigHtS oF 2012/13
Charlotte Elisheva Fonrobert delivered the 2012/13 
Goldberg Lecture in September. The Stanford University 
Religious Studies Professor, author of the acclaimed book 
Menstrual Purity: Rabbinic and Christian Reconstructions 
of Biblical Gender, spoke on “Judaism in the Public Square: 
Conflicts over Urban Space from Antiquity to the Present.” 
During her visit, she also presented “The Eruv of Court-
yards as a Principle of Integration” to the Jewish Studies 
Workshop. She is flanked here by Program in Jewish Culture 
and Society Executive Committee members Dov Weiss and 
Bruce Rosenstock.

In September, the Holocaust, Genocide, and Memory 
Studies Initiative organized an evening on Primo Levi to 
commemorate the 25th anniversary of the writer’s death. 
Titled “Reading Primo Levi,” it featured dramatic readings 
of Levi’s work courtesy of University of Illinois theater facul-
ty along with commentary from scholars. From left to right, 
the participants were Larry Smith, Peter Davis, Amy Stoch, 
Michael Rothberg, Robert S.C. Gordon, Emanuel Rota, El-
eonora Stoppino, and Jonathan Druker. Gordon, Professor 
of Italian at Cambridge University, also presented a lecture 
on “Auschwitz-Italy” during his visit to Illinois.

Carol Zemel (middle), with (from left) 
Rachel S. Harris, Brett Kaplan, Elisabeth 
Friedman, and Virginia Dominguez. Zemel, 
Professor of Art History at York University, 
visited in October to deliver the inaugu-
ral Vivian Marcus Memorial Lecture on 

“Imagining Return: The Provocative Art of 
Yael Bartana.” She shared another aspect 
of her research on contemporary Israeli 
art during a Jewish Studies Workshop 
presentation on Roee Rosen. 

Samuel Moyn, Professor of History at Columbia 
University, visited Illinois in October. He took part 
in an event organized by the Unit for Criticism and 
Interpretive Theory on his book The Last Utopia: 
Human Rights in History and gave a presentation 
to a joint meeting of the Jewish Studies Workshop 
and the Holocaust, Genocide, and Memory Studies 
Initiative Work-in-Progress Seminar under the title 

“René Cassin, Human Rights, and Jewish Interna-
tionalism.” Here he is flanked by English professors 
Michael Rothberg and Lauren Goodlad.

Israeli filmmaker Joseph Cedar visited Illinois in 
October as part of the Israel Studies Project. During 
his stay, the Academy Award-nominated director 
took part in a Jewish Studies Workshop and at-
tended a standing room-only screening of Footnote 
at the Hillel Building. The film was followed by a 
discussion with Program in Jewish Culture and Soci-
ety Faculty members Rachel S. Harris, Brett Kaplan, 
and Dov Weiss. Here, Cedar (right) is chatting with 
Weiss in the Jewish Studies seminar room just prior 
to his workshop presentation.

London-based Palestinian writer Samir 
el-Youssef visited Illinois in November. 
The co-author (with Etgar Keret) of Gaza 
Blues as well as the novels Illusion of 
Return and Treaty for Love took part in 
an evening focused on his prose and 
criticism and met with students in a 
seminar co-organized by the Program in 
Middle Eastern and South Asian Studies 
(pictured here).

Matan Hermoni (left), pictured here with Program in 
Jewish Culture and Society administrator Craig Alexander 
and Executive Committee member Rachel S. Harris. 
Hermoni, one of Israel’s leading young writers, visited the 
campus for several days in November. During his stay, he 
gave a reading of his work (including from his Sapir Prize 
nominated novel Hebrew Publishing Company), gave a 
presentation to the Jewish Studies Workshop, and visited 
numerous classes.  

At the 2013 meeting of the Modern Language 
Association, Program in Jewish Culture and Society 
Faculty Member Yasemin Yildiz received the Aldo 
and Jeanne Scaglione Prize for Studies in Germanic 
Languages and Literatures for her book Beyond 
the Mother Tongue: The Postmonolingual Condition 
from MLA President Marianne Hirsch. A few weeks 
later, Yildiz delivered a public lecture on campus in 
which she focused on the German-Jewish dimen-
sions of her work, including reflections on Franz 
Kafka and Hannah Arendt.

Events • Program in Jewish Culture & Society Program in Jewish Culture & Society • Events
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Amir Eshel, the Edward Clark Crossett Professor of Humanistic 
Studies at Stanford University, visited in February. He delivered 
the bi-annual Rosenthal Family Lecture in German- and 
Habsburg-Jewish History, speaking about “Futurity: On Poetry 
and the Arts after Auschwitz.” He also gave a presentation 
titled “Between Past and Future: Hannah Arendt’s Poetics and 
Politics of Insertion” to a joint meeting of the Jewish Studies 
Workshop, the Holocaust, Genocide, and Memory Studies 
Works-in-Progress Seminar, and the Department of Germanic 
Languages and Literatures. Here he is with Program in Jewish 
Culture and Society faculty member Yasemin Yildiz.

Political theorist Julie Cooper (left), pictured 
here with Program in Jewish Culture and Society 
Executive Committee member Brett Kaplan, 
visited our campus in February for a spirited 
discussion of her paper “A Diasporic Critique of 
Diasporism.” The text is part of a book project 
the University of Chicago professor is pursuing 
under the title “Politics Without Sovereignty? 
Territory, Diaspora, and Sovereignty in Jewish 
Political Thought.”

David Kazanjian (right) with Program in Jewish 
Culture and Society Executive Committee Member 
Michael Rothberg, who also directs the Holocaust, 
Genocide, and Memory Studies Initiative. Kazanjian, 
a professor of English at the University of Penn-
sylvania, was on campus in February to discuss 
his paper “’Images, wherever they lodge:’ From 
Armenian Ruinenlust to Armenia’s Walkscapes” at 
the Initiative’s works-in-progress seminar. The visit 
was co-sponsored by the Unit for Criticism and 
Interpretive Theory.

Lawrence Kritzman (right), with French professors 
Armine Mortimer and Marcus Keller. Kritzman, 
Professor of French and Comparative Literature at 
Dartmouth College and editor of  Auschwitz and 
After: Race, Culture, and “the Jewish Question” in 
France, visited Illinois to give a lecture on “The 
Jews Who Are Not One: Politics & French Culture.” 
The visit, which was organized by the Department 
of French, was co-sponsored by the Program in 
Jewish Culture & Society.

Sara Horowitz, Director of Jewish Studies at York University, delivered 
the 2012/13 Einhorn Lecture in April. The author of Voicing the Void: 
Muteness and Memory in Holocaust Fiction, she spoke about “Reinvent-
ing  Anne Frank.” She also gave an indelible presentation to a joint 
meeting of the Jewish Studies Workshop and the Holocaust, Genocide, 
and Memory Studies Works-in-Progress Seminar under the title “’If He 
Knows to Make a Child...’: Memories of Birth and Baby-Killing in Deferred 
Jewish Testimony Narratives.” Here, she is pictured second from the left 
with (from left) Jonathan Druker (Illinois State University), Brett Kaplan 
(Illinois), Ann Einhorn, and Michael Kotzin (Executive Vice President of the 
Jewish United Fund/Jewish Federation of Metropolitan Chicago).

Guy Ben-Ner visited Illinois in April as part of 
the Israel Studies Project. The video artist 
extraordinaire, who represented Israel at the 
2005 Venice Biennale, spent several days 
on our campus. He gave lectures, spoke to 
classes, and did several studio visits. Here, 
he is pictured during his presentation to the 
Jewish Studies Workshop. During his trip, 
which coincided with a solo show at Chicago’s 
Aspect Ratio Gallery, Ben-Ner also spoke at 
the University of Chicago. 

David Anthony, flanked by English professors 
Gordon Hutner and Dale Bauer. The English 
professor at Southern Illinois University came to 
campus in April to share work from his book-in-
progress on Jewish representations in 19th-century 
American literature. The paper he discussed with 
the members of the Jewish Studies Workshop was 
titled “Fantasies of Conversion: The Sensational 
Jewess in Poe and Hawthorne’s America.” The 
visit was co-sponsored by the Trowbridge Office on 
American Literature, Culture, and Society.

Anthropologist Esra Özyürek visited Illinois in March 
at the invitation of the Holocaust, Genocide, and 
Memory Studies Initiative and in co-sponsorship 
with the European Union Center and the Depart-
ment of Germanic Languages and Literatures. Now 
a professor at the London School of Economics, she 
presented the paper “Creating Parallel Communities 
of Perpetrators: Muslim-Only Holocaust Education 
and Anti-Semitism Prevention Programs in Germany” 
to the HGMS works-in-progress seminar. Here she is 
flanked by Michael Rothberg and Yasemin Yildiz.

Events • Program in Jewish Culture & Society Program in Jewish Culture & Society • Events



2322 Events • Program in Jewish Culture & Society Program in Jewish Culture & Society • Events

Since its creation in fall 2009, the Initia-

tive in Holocaust, Genocide, and Memory 

Studies (HGMS) has been dedicated 

to exploring histories of trauma and 

violence in international and comparative 

contexts. From our inaugural conference, 

“Genocide, Memory, Justice: The Holo-

caust in Comparative Contexts” to our fall 

2012 workshop “Recollection, Retribution, 

Reconciliation: Postmemory and Justice 

in a Transnational Age,” our events 

have always brought together scholars 

of diverse areas, including Eastern and 

Western Europe, Africa, and North and 

South America. Recently, we have begun 

to “internationalize” the profile of the 

initiative itself by joining some exciting 

new projects. 

In 2012, HGMS became a partner of 

Mnemonics: Network for Memory Studies 

(http://www.mnemonics.ugent.be/about/). 

Mnemonics is a new collaborative initiatve  

for graduate education in memory 

studies. It brings together several of the 

leading campuses in Europe and the US 

involved in the study of cultural memory 

and consists of members from the Danish 

Network for Cultural Memory Studies and 

the Swedish Memory Studies Network 

as well as programs at Ghent University, 

Goethe University Frankfurt, Goldsmiths—

University of London, and Columbia Uni-

versity. Mnemonics organizes an annual 

summer school around specific themes 

in memory studies, hosted by each of 

the partners in turn and lasting three 

intensive days. Graduate students affiliated 

with the partner institutions and a number 

of students external to the network are 

given the opportunity to present and re-

ceive feedback on their research projects. 

Faculty from all of the partner institu-

tions participate in the discussions, and 

prominent invited speakers bring their 

persepctives to the debates. 

miCHaeL rotHBerg on 
tHe DeveLoPing internationaL PartnerSHiPS 
in HoLoCauSt, genoCiDe, anD memory StuDieS

As a partner instutition, our HGMS initia-

tive sends two graduate students per 

year to the summer school with partial 

fellowships. The first Mnemonics event 

took place in September 2012 at Aarhus, 

Denmark and addressed the theme 

“Asthetics and Ethics of Memory.” Jenelle 

Davis and Alice Heeren from the Art History 

program attended as representatives of 

HGMS and came back with enthusiastice 

reports about the opportunity. As Alice 

wrote, “The first conference of the Network 

for Memories Studies was a great event 

that I was very fortunate to be part of. 

The breadth of papers and individuals 

brought together from Australia, U.S, 

Europe and Brazil made for a space of 

critical thinking, collaboration and fruitful 

discussion that I found very enriching. 

The engagement of the graduate students, 

organizers, participants of the conference 

and keynote speakers throughout the 

three days of the conference allowed for 

deep discussion about memory and the 

ethical implications of representation.” 

In fall 2013, Lauren Hansen from the 

Department of Germanic Languages 

and Literatures and Jessica Young from 

English will attend “Memory Unbound,” 

the second summer school in Ghent, 

Belgium, along with Professor Michael 

Rothberg. In 2014, Mnemonics will move 

on to Stockholm. HGMS is scheduled to 

host the annual event in 2016.

While Mnemonics seeks to serve 

graduate students, another international 

Törnquist-Plewa from Lund. NITMES has 

an online presence through its website 

(http://www.utrechtmemorystudies.nl/

nitmes/) and plans to produce publications.

The lively, first meeting of NITMES took 

place in June 2013 in Utrecht with the 

conference “Memory With(out) Borders.” 

The University of Illinois will have the 

opportunity to host the second network 

meeting during a two-day workshop in 

November 2013. The Illinois event—

“Diasporic Memories, Comparative Meth-

odologies”—will bring together several of 

the world’s leading scholars of cultural 

memory, along with emerging scholars 

network that HGMS has joined focuses 

primarily on faculty but also provides 

opportunities for students to get involved. 

NITMES: Network in Transnational Memory 

Studies was initiated by Professor Ann 

Rigney of Utrecht University. Partially 

funded by the Netherlands Organization 

for Scientific Research (NWO), the project’s 

goal is to intensify collaboration between 

a number of key players in the field of 

cultural memory studies and lay the 

foundations for new longer-term projects. 

In a series of international workshops 

and through regular exchanges between 

the participant institutions, NITMES 

seeks to re-orient the conceptualisation 

and study of cultural memory away from 

the national frameworks in which it has 

long been studied to the transnational 

frameworks (European, regional, global) 

in which memory narratives are currently  

produced, circulated, and debated. In 

addition to Rigney and Michael Rothberg 

from Illinois, the other founding members 

of the initiative are Aleida Assmann from 

Konstanz, Astrid Erll from Frankfurt, 

Rosanne Kennedy from the Australian  

National University, and Barbara 

and graduate students, to explore the 

forms and processes of remembrance of 

diverse diasporic groups. The workshop 

will seek to advance thinking about  

collective remembrance beyond the 

frameworks that have dominated study 

until recently. In the past twenty-five 

years, memory studies has emerged as 

a new interdisciplinary field of cultural 

inquiry. The development of this field 

was linked from the outset to investiga-

tions of national memory cultures and 

institutions, with the nation-state taken 

as the most self-evident framework for 

analysis—most famously in Pierre Nora’s 

lieux de mémoire project, which began 

Yasemin Yildiz (Illinois), Anna-Maria Brandstetter (Mainz), and Ann Rigney (Utrecht) 
at the first NITMES conference in Utrecht (June 2013)

Jessica Sciubba (grad student in Italian, Illinois), Anna Maria Lorusso (Assistant Professor 
in Dept. of Philosophy and Communication, University of Bologna), Elysse Longiotti 
(grad student in Italian, Illinois)

Rosanne Kennedy (ANU), Aleida Assmann (Konstanz), Yasemin Yildiz (Illinois), and Anna-Maria Brandstetter (Mainz) 
at the first NITMES conference in Utrecht (June 2013)
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in France and was replicated in various 

other European countries. In contrast to 

this nation-based framework, the Illinois 

workshop will explore how non-national 

groups—especially diasporas and im-

migrant communities—create memorial 

links across geographical distances, geo-

political borders, and historical epochs. 

Parallels and distinctions between the 

mnemonic practices of the Jewish dias-

pora and other diasporic formations will 

be at the center of our considerations. 

The event will consist of one day of public 

events, in which visitors will present 

papers and take part in a round-table 

discussion on issues in transnational 

memory studies, and one day of smaller 

meetings between Illinois faculty and 

graduate students and the visiting schol-

ars, in which pre-circulated work-in-progress 

will be read and discussed. Significant local 

funding for this event has been generously 

provided by the Program in Jewish Culture & 

Society, the Hewlett International Conference 

Grants fund, and the Illinois Program for 

Research in the Humanities.

In addition to establishing links with 

international networks, HGMS has also 

sought to work with campus-based initia-

tives that support the internationalization 

of research and teaching. INSPIRE, the 

Illinois-Sweden Program for Educational 

and Research Exchange, is funding a col-

laboration with Professor Pieter Vermeulen 

of Stockholm University. A specialist 

in contemporary literature, trauma, 

testimony, and memory, Vermeuelen 

will visit HGMS during the week of the 

NITMES conference. He will take part 

in “Diasporic Memories, Comparative 

Methodologies” in addition to present-

ing his work at an HGMS workshop and 

meeting with graduate students and 

faculty from across campus. This visit 

follows on one from Professor Anna Maria 

Lorusso, who came to Illinois in April 

2013 as part of an established exchange 

with the University of Bologna. During 

her week on campus, which was partially 

funded by the Bologna Consortial Studies 

Program, the semiotics scholar Lorusso 

presented original work on the memory 

of 9/11, met with a variety of students 

and faculty members, and participated in 

the teaching of two classes, including the 

Introduction to Holocaust, Genocide, and 

Memory Studies. 

Through HGMS’s international coop-

erations, its ongoing conference and 

workshop series, its certificate program 

for graduate students, and the cutting-

edge research of its faculty, our initiative 

is helping establish the University of 

Illinois as one of the top campuses for 

work in the fields of genocide studies and 

cultural memory studies. In the coming 

years we look forward to developing our 

international partnerships along with our 

local collaborations. 

are often opposed by anti-racist ones. 

This overt debate about racism is formally 

shadowed by the totemic presence of 

many, many black people who seem to be 

plunked into the texts without developing 

as fully formed characters. But because 

countless numbers of Roth’s Jewish 

men try (but fail) to identify with these 

characters, an always thwarted align-

ment is set up between blacks and Jews 

that suggests a shared oppression but 

recognizes the white privilege enjoyed 

by the Jewish figures populating Roth’s 

texts. By placing identification with black 

characters in proximity to racist ranting, 

Roth subtly demonstrates the danger of 

Jews becoming the very thing the after-

math of the Holocaust would make them 

fear most: racist. This project uses Roth’s 

novels as springboards to illuminate 

larger problematics of victimization and 

perpetration; masculinity, femininity, and 

gender; racism and anti-Semitism. For if, 

as I argue here, Jewish anxiety is not only 

about the fear of oppression, and we can 

begin to see how these anxieties function 

in terms of fears of perpetration, then 

perhaps we can better understand how 

to navigate through the impasse at the 

center of Israel-Palestine.

Jewish anxiety is replete throughout 

Roth’s texts in ways that help us under-

stand what it really means to be caught 

in a continuum between victimization 

and perpetration. Roth’s main characters—

almost all men—express much anxiety 

This book arrives on the heels of Philip 

Roth’s decision to retire from writing; now 

that he has announced that he is done 

we can finally step back and try to assess 

his entire oeuvre from start to finish.  

Jewish Anxiety: Philip Roth takes a new 

tack and argues that Roth’s novels teach 

us that Jewish anxiety stems not only 

from fear of victimization but also from 

fear of perpetration. It is impossible to 

think about Jewish victimization without 

thinking about the Holocaust; and it 

is impossible to think about the taboo 

question of Jewish perpetration without 

thinking about Israel. Roth’s texts explore 

the Israel-Palestine question and the  

Holocaust with varying degrees of intensity, 

but all his novels scrutinize perpetration 

and victimization through examining racism 

and sexism in America. The novels set 

here often feature racist, ranting characters 

who express anti-black-American or anti-

Japanese sentiment; these characters 

about the various masculinities they 

inhabit. They are sometimes put either 

literally or figuratively on trial for sexual 

aggression in ways that align them with 

perpetrators of race-based hate crime. 

The women represented in Roth’s novels 

vary widely from hysterical feminists 

who often seem sexually repressed, to 

gender-bending queer characters, to one 

dimensional women (like Portnoy’s “Mon-

key”) who seem to be more sexual fantasy 

and less personalities, to overbearing 

Jewish moms, to subtly painted and 

immensely strong and admirable Jewish 

moms. This variety of female characters 

coupled with anxieties over masculinity 

makes it impossible to generalize about 

what exactly goes on with gender in 

Roth’s oeuvre. However, gender plays a 

central role in unpacking the exploration 

of perpetration and victimization that I 

argue is crucial to understanding Roth 

because he consistently challenges 

the victim-perpetrator expectations in 

situations wherein there is a power and/

or generational difference between men 

and women. Men, in these situations, are 

not always the perpetrators and women 

not always the victims. 

This book begins in a conversational 

tone describing the recent star-studded 

birthday party for Roth’s 80th held in his 

home town of Newark, NJ. In this section 

I discuss some of the frustrations I have 

had over a very long period of extensive 

reading of Roth with his representations of 

Brett aSHLey kaPLan on Her FortHComing Book 
JewiSH anxiety: PHiLiP rotH 

The participants in “Recollection, Retribution, Reconciliation.” 
Front row (from left to right): Macarena Gomez Barris, Brett Kaplan, Judith Halberstam, Leo Spitzer, Jessica Greenberg. 

Back row: A.B. Huber, Karen Engle, Bruce Rosenstock, Vilashini Cooppan, Marianne Hirsch, Debarati Sanyal, 
Michael Rothberg, Colin Flint, James Tyner, Matti Bunzl.

Michael Rothberg is Head of the Department 

of English and Director of the Initiative in 

Holocaust, Genocide, and Memory Studies at 

the University of Illinois. He is the author of 

Traumatic Realism: The Demands of Holocaust 

Representation (2000) and Multidirectional 

Memory: Remembering the Holocaust in the 

Age of Decolonization (2009) and co-editor of 

The Holocaust: Theoretical Readings (2003).
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women and with the odd but consistent 

way in which he uses black characters 

to turn the plot but never develops them 

into fully realized personages (the only 

exception is The Human Stain’s Coleman 

Silk, who is black but “passing” as Jewish). 

I first turn to Roth’s early works “Eli, the 

Fanatic” (1957), Goodbye Columbus 

(1959), and Roth’s signature novel,  

Portnoy’s Complaint (1969). All of 

these texts illuminate how Roth subtly 

portrays the continuum between victim 

and perpetrator and thus complicates 

our understanding of these terms. “Eli” 

encompasses what would become most 

of Roth’s enduring themes: anxiety, psy-

choanalysis, fanaticism, counterfactual 

reality, ghosts, madness, passing, and 

doubling. “Eli” is also one of the many 

moments where Roth flexes his anti-

establishment muscles and proceeds 

to take apart all sorts of taboo subjects, 

especially, in this case, the vast gap 

between assimilated Jews and Hasidim. 

But as an outlier, Roth would go on to 

plow straight into the eye of several 

storms and knock apart pieties of all 

stripes. In the final part of the chapter I 

move on to the very funny Portnoy’s Com-

plaint wherein the title character offers 

a series of reminiscences to his analyst 

layering childhood memories onto tales 

of his affairs with a number of women, 

none of whom Portnoy seems to love or 

respect. His unquenchable desire drives 

the narrative and runs aground in Israel 

where, as he tells Dr. Spielvogel:  “Doctor: 

I couldn’t get it up in the State of Israel! 

How’s that for symbolism, bubi?” (257). 

Israel quite literally emasculates Portnoy 

and thus, with all the novel’s anxieties 

over gender and what Jewish victimiza-

tion would have looked like had Portnoy’s 

family not emigrated, Portnoy himself is 

subject to his greatest fear because of 

the force of the Jewish state.

In another chapter I examine three of 

Roth’s hysterical middle novels Operation 

Shylock (1993), The Counterlife (1986), 

and Sabbath’s Theater (1995). The third 

novel especially takes the continuum 

between victim and perpetrator and 

locates it within gender because Roth’s 

troubled character, Mickey Sabbath, is 

disgraced through his relationship with 

an undergraduate. Because she initiated 

the sexual nature of their relationship, 

the undergraduate, Kathy, cannot be 

seen as a victim of Sabbath, nor can 

he be seen as a perpetrator; and yet it 

is within Sabbath’s dialogue with Kathy 

that he aligns himself with Nazis and 

thus with perpetration: “If they send me 

up for sodomy, the result could be death. 

And that might not be as much for you 

as you may have been led to believe. 

You may have forgotten, but not even at 

Nuremberg was everyone sentenced to 

die” (586). In other words, even some 

Nazis were let off. It’s a startling moment 

for Sabbath, whose overall argument is 

precisely against the demonization of 

what he maintains is simply the “delight-

ful Dionysian underlayer of life” (587) 

and therefore against viewing him as 

akin to one of the perpetrators on trial 

at Nuremberg. By using this analogy 

Sabbath cracks open the divide between 

German and Jew, between victim and 

perpetrator. And he also, less surpris-

ingly, identifies across the other side of 

the divide with victims. 

I then analyze Roth’s The Human Stain 

(1999) a novel that, like Sabbath’s 

Theater, features a disgraced teacher, 

Coleman Silk, who decided to “pass” as 

Jewish. I place “pass” in scare quotes 

because the very idea indicates a much 

less flexible conception of race than is 

either accurate or ethical. Silk, a teacher 

at a small college, asked if two absent 

students were “spooks” as in spectres, 

and was misunderstood as making a 

racist slur because, unbeknownst to 

him, the students in question were black. 

This novel (as had Sabbath’s Theater) 

contains a satire of feminists and women 

academics that deepens the problematic 

nature of his representations of women 

but also imbricates with the continuum 

between victim and perpetrator because 

the satirized feminist, Delphine Roux, 

turns out to be racist. The central char-

acter, Coleman, perfectly exemplifies the 

anxiety around the continuum of victim 

and perpetrator because he is mistakenly 

perceived as racist when, unknown to 

all, he came from a black family. He is 

perceived as a perpetrator of hate speak 

when his family has historically been 

positioned as victims of institutionalized 

racism and the inheritors of the legacy of 

the Atlantic slave trade. Once we know 

that Coleman has “passed” we can also 

see that Roth uses this to comment on 

the sting of “Jewish self-hatred” that was 

often foisted on him, especially in the 

wake of Portnoy’s Complaint, but earlier 

as well. Just as Roth was accused of 

hating himself, so Coleman’s misjudged 

gaffe in class, once his family back-

ground is realized, could be similarly 

misconstrued as “self-hatred.” 

historical Jew who was lynched almost in 

the place of the many, many more blacks 

who were lynched, largely for supposed 

“sex crimes.” Thus Roth is able to shadow 

his discussion of actual and imagined 

American anti-Semitism with its implicit 

comparison to anti-black racism. The 

choice of Lindbergh as the fascist presi-

dent allows both of these to unfold be-

cause, in Roth’s assessment, Lindbergh 

stands in for that doubled American—the 

apple pie smile that hides an anti-Semitic, 

racist, core.

The final chapter on The Plot Against 

America (2005) examines how Roth’s 

alternative history of a fascist America in 

which Charles Lindbergh takes over as 

a terrifying anti-Semitic president who 

begins to relocate East Coast Jews to 

the Midwest is also an investigation of 

American racism: the Ku Klux Klan rears 

its ugly head, there are comparisons to 

the genocide of Native Americans, and 

perhaps most interestingly, Roth includes 

the story of Leo Frank, the Jewish man 

who was lynched for a supposed liaison 

with a gentile factory girl. This Frank 

story intensifies the ever-present but 

often thwarted identification between 

Jewish and black characters by figuring a 

Sixty-four percent of Jewish young adults 

recently identified “making the world a 

better place” as a defining feature of 

their Jewish identity. Accordingly, Jewish 

organizations often use volunteering and 

service initiatives to strengthen Jewish 

identity and to build Jewish community 

relations. They use service programs to 

explicitly harness the longstanding Jewish 

concept tikkun olam, which calls on Jews 

to “repair the world.”

I arrived at the University of Illinois in 

the summer of 2011 with a commission 

from the American Jewish World Service 

(AJWS) and The Jewish Service Corps 

(AVODAH) to investigate the impact of 

Jewish international service programs on 

participants, with a specific focus on the 

development of Jewish social justice. In 

Jewish international service programs, 

the dual task of changing participants 

and changing communities is intention-

ally fostered within the context of Jewish 

values and teachings. Hypothetically, 

providing opportunities for active par-

ticipation in international social justice 

work, combined with reflection on Jewish 

teachings and customs, offers a promis-

ing means for strengthening participants’ 

Jewish identity.

The research study, ending in March 

2013, aimed to investigate whether 

international service is effective at 

fostering Jewish social justice and Jewish 

identity. The study found that young Jews 

participating in international service 

experienced significant increases in 

their commitment to international social 

BenJamin LougH on 
HarneSSing internationaL 
ServiCe to “rePair tHe worLD”
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justice, as well as their engagement with 

social justice-related causes. Relatedly, 

participation expanded young Jews’ “uni-

verse of obligation” to humanity, thereby 

reducing nationalistic and religion-specif-

ic allegiances. The vast majority of AJWS 

participants agreed that the experience 

led to transformative life changes, which 

challenged their previous assumptions 

about the world. 

Perhaps as an unintended consequence 

of developing cosmopolitan mindsets, the 

study did not find an overall increase in 

the participants’ Jewish values and iden-

tity. These findings are similar to other 

studies of domestic service learning pro-

grams, which reported a slight decrease 

in participants’ Jewish identity following 

participation. While the reason for this 

finding is unclear, open-ended com-

ments suggest that increased respect for 

denominational pluralism resulting from 

international placements may result in 

cognitive dissonance and diminish soli-

darity with a “universal” Jewish identity. 

In combination with heightened com-

mitment to social justice, international 

service also inspired social justice 

engagement and action. Returned volun-

teers were more likely to engage in policy 

actions and public awareness campaigns, 

fundraising, and direct advocacy and 

communication with and decision makers. 

However, engagement appears to be 

directed toward global rather than local 

causes.  In addition, young Jews were 

significantly more likely to plan to pursue 

a field of study related to international 

development or human rights following 

international service.  

What is it about international service 

that leads to changes in participants’ 

commitment to social justice? Immersive 

exposure to an environment of poverty 

and marginalization is one possible 

explanation. Intensive volunteering in a 

foreign environment removes young Jews 

from their typical environments, activities, 

denominational boundaries, and conven-

tional ways of thinking. Service may also 

play a role. According to George Herbert 

Mead’s theory of social roles, as people 

engage in human-helping roles they gain 

an enhanced ability to look at problems 

from multiple perspectives. In this sense, 

international service may be particu-

larly effective at encouraging empathic, 

perspective-taking learning that often 

precedes social action and advocacy.

Although findings from this study are 

instructive, not all Jewish international 

service programs are created or imple-

mented equally. Differences in outcomes 

are reflected in variations among  

programs. On the whole, participants in the 

World Partners Fellowship (10 months) 

ranked higher on many measures at 

post-test—particularly in comparison 

with Alternative Breaks (10 days), and to 

a lesser degree Volunteer Summer (3-4 

months). This is likely a function of the 

duration of service, as well as differences 

in the professional development of par-

ticipants across the various programs. 

On the whole, the survey of young Jews 

indicated that international Jewish 

service programs appear to be effective 

at animating participants’ commitment 

to repair the world, with some programs 

achieving this mission more effectively 

than others. However, based on findings 

from this study and others, pluralistic 

Jewish service programs may need to 

modify their emphases and activities if 

they hope to increase Jewish identity and 

general participation in Jewish practices. 

Last December, I had the amazing op-

portunity to visit Israel for the first time. 

In October, Yore Kedem, perhaps best 

known as our program’s Hebrew Lan-

guage instructor, asked me if I would be 

interested in being the teaching assistant 

for his Study Abroad course Immigra-

tion and Cultural Diversity in Israel. After 

conferring with my wife—since the travel 

portion of the course mandated my being 

gone for two full weeks—I responded with 

an enthusiastic ‘yes.’ Israel had been 

of interest to me for the longest time, 

the earliest seeds having been planted 

after ruminating on a picture of Bob 

Dylan crouching on a hilltop overlooking 

Jerusalem’s Old City. Having had the op-

portunity in my capacity with the Program 

in Jewish Culture & Society to meet and 

become friends with several Israelis, the 

decision was a no-brainer. Still, it would 

be the farthest I had traveled from my 

Midwestern home.

I had read, watched and heard numerous 

things about Israel well before I boarded 

the plane that would take us there. The 

Alan Dershowitz/Noam Chomsky debates, 

Otto Preminger’s Exodus, Ridley Scott’s 

more recent Kingdom of Heaven, conver-

sations at work about some of Israel’s 

domestic policies, and all of the readings 

assigned in class served as a primer 

for the journey. I remained committed 

to keeping an open mind, suspending 

expectations and maintaining my original 

enthusiasm when first asked whether I 

wanted to be a part of this undertaking. 

In my conversations with friends and 

family, there was always the question of 

“what if” as it related to tensions between 

Israelis and their Palestinian neighbors. 

In fact, rocket fire from Gaza several weeks 

prior to our departure threatened to derail 

the entire trip. But hostilities waned and we 

continued as scheduled. I, Yore, and seven-

teen students set out for the Holy Land.

The objective for the students was to 

observe and interview locals at various 

sites, mostly in central Jerusalem. They 

would then write reflections and turn 

those reflections into a major paper.  

I, however, had fewer constraints, which 

allowed me to have a plethora of ad-

ditional experiences beyond those of the 

students. We did a lot those first few days 

after our arrival, from climbing Masada to 

climbing the Mount of Olives to exploring 

the Tomb of the Prophets with only the 

light of a candle. It truly strained credulity 

that I was doing all of this and doing all 

of it in the Middle East. I am not sure how 

to describe the feeling of immersion in a 

completely foreign environment, but it did 

not take long before I realized that I was 

out of my element. I remember vividly 

the first day that I was told I could go 

off on my own to central Jerusalem and, 

after some good time spent exploring, 

managed to end up on the right bus to my 
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hotel that evening. I did ask a gracious 

concierge sitting outside the King David 

Hotel how to get back to King George 

Street, but for the most part got around 

with minimal assistance. 

One of the benefits of being a part of 

a trip such as this one was that I had 

in Yore a native Israeli and, as I would 

come to discover, a gifted tour guide. His 

knowledge of the place and its goings 

on helped me to investigate my own 

questions deeper. Big questions like “Can 

Israel ever really fulfill its promise?” or 

“Why don’t more Jews from the United 

States move to Israel?” or especially 

“Will there be peace between Israel and 

Palestine?” So many questions and not 

always comforting answers, not to men-

tion two competing historical narratives 

that constantly put a hitch in the giddy-up 

of the peace process. It was no wonder 

that several students chose to focus on 

“the conflict” as their research topic, but 

it was clear to me, even from the outset, 

that there was much more happening 

in this country than hatred between two 

peoples. It was not until I found myself 

sitting in a research center in an Arab 

village listening to a gentleman speak 

about his background, his research and his 

desires, that something clicked in my head. 

Ibrahim Yehia is the Director of the 

Triangle Research and Development 

Center in Kfar Qara. He heads up a small 

scientific staff dedicated to improving the 

lives of those in the mostly Arab-popu-

lated area located just north of the West 

Bank, between Hadera and Afula. What 

struck me immediately was the scope 

of his team’s research, which included 

the sterilization of a male fruit fly known 

to wreak havoc on olive crops all over 

the world to genetic maladies, including 

diabetes, of indigenous Arabs, and from 

Arabic script recognition to solar energy. 

All this at a tiny, unassuming facility in an 

Arab village. To my mind it almost defied 

explanation. This was the reason I was on 

this trip: to witness something firsthand 

that was different from anything I had 

read, seen, or heard. Whatever griev-

ances Ibrahim may have with his country 

(he is a Palestinian citizen of Israel), he 

nonetheless has a real fondness for it 

and works to make the best life for him-

self, his family, and his community under 

arguably non-ideal conditions. Listening 

to his story was beyond moving and it is 

no exaggeration to say that all subse-

quent experiences paled by comparison. 

During the following days, I found myself 

pondering various questions or situations 

and inevitably imagining what Ibrahim 

would make of them. On bus rides, on 

walks, wherever I had occasion to reflect 

on this strange place I was in, I could 

not help but think about this one man’s 

experience within this country the size of 

New Jersey but with complexities as large 

as the continental United States.

In spite of knowing that Israel is on the 

cutting edge of technological advance-

ment, I still could not help feeling that I 

had stepped back in time. Observing a 

Bedouin herding sheep conjured biblical 

images: his dress, the rolling hills…the 

sheep. It was a life in contradistinction 

to the bombilation of central Jerusalem 

where the roar of bus engines continually 

threatened to annihilate conversation. 

Having had the benefit of several months 

passing in order to gain perspective 

on the experience, the words of Gerald 

O’Hara to his daughter Scarlett some-

how seem appropriate: “Why, land is the 

only thing in the world worth working 

for, worth fighting for, worth dying for, 

because it’s the only thing that lasts.” 

The father is obviously speaking of 

Tara, the fictional Georgian plantation in 

Margaret Mitchell’s Gone with the Wind, 

but he may as well be speaking of Israel, 

a place that means so many different 

things to so many different people. For 

some it is a place where dreams come 

true, a place for Jews of the Diaspora to 

call home. I had an opportunity to listen 

to an immigrant’s arduous, but ultimately 

triumphant, journey from Ethiopia to 

Israel. And yet, for others, the country is 

a constant reminder of contradiction and 

injustice. There must be the cultivation 

of meaningful relationships between the 

peoples who inhabit the land in order for 

it to transcend mere rock and dirt. Ibra-

him’s example is why I believe that there 

is great potential for something good to 

happen in Israel.

To account for all of my experiences 

would require more than my allotted 

space and risk the reader’s patience. 

In short, I was able to visit the Hebrew 

University, the Israel Museum, and Yad 

Vashem. I got my feet wet in the Dead 

Sea. I walked the streets of Jerusalem, 

visiting the Mahane Yehuda Market 

there and the Carmel Market in Tel Aviv 

where, afterwards, I was able to walk 

miles of beach and sparkling ocean 

uninterrupted. I saw where and, to an 

extent, how, Israel’s migrant workers live. 

I navigated the maze that is the Old City 

and had freshly squeezed pomegranate 

juice and tasty baklava at a tiny café 

run by two brothers who had a penchant 

for Julio Iglesias—whose songs played 

not so quietly in the background—in the 

Muslim Quarter. I walked through an 

ultra-Orthodox neighborhood and heard 

Bob Dylan’s Hurricane blaring from a car 

and later would hear his Theme Time 

Radio Hour satellite radio program from 

an apartment window in Tel Aviv. Was 

this just coincidence? I even saw snow in 

Jerusalem that rivaled a Midwestern winter. 

I can honestly say of my adventure many 

thousands of miles away from home that 

it was fun, it was challenging, and it was 

eye opening. When I become poor com-

pany at home, our son likes to tell me, 

“Dad, you need to go to Israel.” I welcome 

the opportunity to return one day, maybe 

even to give certain foods another try (or 

not), but certainly to have the opportunity 

to continue to grow as an individual.

The Class at the Triangle Research and Development Center
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Director of the Program in Jewish Culture 

and Society.
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CourSeS in JewiSH StuDieS
Listed below are the courses approved for Jewish Studies credit at the  
University of Illinois. A selection of these courses is taught every academic year. 

ANTHROPOLOGY

ANTH 161 The Holocaust and Its Meanings

 ANTH 190 American Jewish Culture

ANTH 275 The World of Jewish Sepharad

ANTH 290 Jewish Cultures of the World

ANTH 488 Modern Europe

COMPARATIVE LITERATURE

CWL 221 Jewish Storytelling: 

 From the Russian Shtetl to New York

CWL 320 Literary Responses to the Holocaust

CWL 421 Jewish Life-Writing

ENGLISH

ENGL 272 Minority Images in American Film

ENGL 284 Modern Jewish Literature

ENGL 363 Jewish Immigrant Literature

ENGL 460 Literature of American Minorities

GERMAN

GER 257 Vienna 1900

GER 260 The Holocaust in Context

HEBREW

HEBR 199 Undergraduate Open Seminar

HEBR 201 Elementary Modern Hebrew I

HEBR 202 Elementary Modern Hebrew II

HEBR 205 Intensive Biblical Hebrew

HEBR 403 Intermediate Modern Hebrew I

HEBR 404 Intermediate Modern Hebrew II

HEBR 405 Advanced Modern Hebrew I

HEBR 406 Advanced Modern Hebrew II

HEBR 407 Topics in Modern Hebrew 

 Language and Literature I

HEBR 408 Topics in Modern Hebrew 

 Language and Literature, II

HISTORY

HIST 135 History of the Islamic Middle East

HIST 252 The Holocaust 

HIST 268 Jewish History to 1700

HIST 269 Jewish History since 1700

HIST 281 Constructing Race in America

HIST 335 The Middle East 1566-1914

HIST 337 The Middle East in the 20th-Century

HIST 355 Soviet Jewish History

HIST 433 The History of the Jews 

 in the Diaspora 

HIST 456 20th-Century Germany

HIST 472 Immigrant America

PHILOSOPHY

PHIL 230 Introduction to the 

 Philosophy of Religion

POLITICAL SCIENCE

PS 347 Government and Politics of 

 the Middle East

RELIGION

RLST 101 The Bible as Literature

RLST 106 Archaeology and the Bible

* Members of the Program in Jewish Culture & Society Executive Committee.

RLST 108 Religion and Society in the West I

RLST 109 Religion and Society in the West II

RLST 110 World Religions

RLST 116 Faith and Self in Global Context

RLST 120 A History of Judaism

RLST 130 Jewish Customs and Ceremonies

RLST 201 Hebrew Bible in English

RLST 221 American Judaism

RLST 235 History of Religion in America

RLST 242 The Holocaust: 

 Religious Responses

RLST 283 Jewish Sacred Literature

RLST 415 Introductory Readings of the Talmud

RLST 416 Readings in Rabbinic Midrash

RLST 442 History of Early Judaism

RLST 443 Ancient Near Eastern Cultures

RLST 458 Christians and Jews 1099-1789

RLST 496 Topics in the History of Judaism

RLST 498 Topics in Biblical Studies

RUSSIAN

RUSS 261 Introduction to 

 Russian-Jewish Culture

RUSS 465 Russian-Jewish Culture

YIDDISH

YDSH 101 Elementary Yiddish I

YDSH 102 Elementary Yiddish II

YDSH 103 Intermediate Yiddish I

YDSH 104 Intermediate Yiddish II

Eugene Avrutin* (History): European Jewish History; Jews of Imperial Russia

Dale Bauer* (English): American Women’s Literature

Liza Berdychevsky (Recreation, Sport & Tourism): Gender & Tourism; Jewish Tourism

Edward Bruner (Anthropology): Anthropology of Tourism; Jewish Travel

Matti Bunzl* (Anthropology): Jews in the Modern World; Central Europe  

Kenneth Cuno (History): History of the Middle East; Egypt

Virginia Dominguez* (Anthropology): Anthropology of Peoplehood; Israel

Peter Fritzsche (History): Twentieth-Century German History; Third Reich

George Gasyna (Slavic): Polish Literature; Polish-Jewish Relations

Dara Goldman* (Spanish): Hispanic Caribbean; Jews of the Caribbean

Fred Gottheil (Economics): Economics of the Middle East; Israel

Alma Gottlieb (Anthropology): West Africa; Jews of Cape Verde

James Hansen (English): Britsh/Irish Modernism; Frankfurt School

Dianne Harris (Landscape Architecture): Architecture; Suburbia and Assimilation

Rachel Harris* (Comparative Literature): Hebrew Literature; Israeli Cultural Studies

Javier Irigoyen-García (Spanish): Golden Age Spain

Fred Jaher (History): History of Anti-Semitism; United States; France

Lilya Kaganovsky (Comparative Literature): Soviet Culture

Brett Kaplan* (Comparative Literature): Holocaust Representation in Art and Literature

Yore Kedem (Religion): Hebrew Language

Harry Liebersohn (History): European Intellectual History

Benjamin Lough (Social Work): Social Welfare Policies; Jewish Philanthropy

Harriet Murav* (Comparative Literature): Russian- and Soviet-Jewish Writing; Yiddish

Cary Nelson (English): Modern American Poetry; Poetics of Anti-Semitism

Carl Niekerk (German): German Cultural History; Vienna 1900

Wayne Pitard* (Religion): History of Ancient Syria; Bible

Gary Porton (Religion): Rabbinics; Judaism in Late Antiquity

David Price (Religion): Jewish-Christian Relations in Early-Modern Europe

Dana Rabin* (History): Early Modern British History; Minorities in British History

Bruce Rosenstock* (Religion): Jewish Thought; Messianism in the Jewish Tradition

Emanuel Rota (Italian): European Intellectual History; Fascism

Michael Rothberg* (English): Holocaust Representation; Holocaust and Postcoloniality

Mahir Saul (Anthropology): West Africa; Sepharad

Rhona Seidelman (Visiting Schusterman Professor): Israeli history; history of medicine

Michael Shapiro (English): Shakespeare and the Jews

Marek Sroka (Library): Jewish Studies in Eastern Europe

Jacqueline Vayntrub (Visiting, Religion): Bible; Semitic Philology

Mara Wade (German): Early Modern German Literature

Terri Weisman (Art History): History of Photography

Dov Weiss* (Religion): Biblical Interpretation, Rabbinic Literature, Jewish Thought

Yasemin Yildiz (German): German-Jewish literature; Holocaust Studies
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Mr. Billy K Vaughn and Prof. Matti Bunzl

Dr. Linda Wagner-Weiner, MD

Mr. David L. Waitz

Mr. and Mrs. Barry A. Weiner

Mr. and Mrs. Richard L. Wellek

Mr. and Mrs. Kalman Wenig

Dr. and Mrs. Samuel S. Wexler

Mr. and Mrs. Bruce White

Mr. Steven W. Wolf

Dr. Paul J. Zlotnik

Dr. Alan M. Zunamon
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enDowmentS

Oscar and Rose Einhorn Fund 
Supports an Annual Lecture

Ronald Filler Endowment Fund 
Supports a Scholarship for a Jewish Studies Minor

Gendell Family and Shiner Family Fund 
Supports a Graduate Student Fellowship

Samuel and Sheila Goldberg Lectureship Fund 
Supports an Annual Lecture

Karasik Scholarship Fund
Supports Scholarships and Other Program Needs

Krouse Family Visiting Scholars in Judaism and Western Culture Fund
Supports a Bi-Annual Visiting Professorships

Vivian Marcus Memorial Lecture Fund
Supports a Bi-Annual Lecture

Gary Porton Fund 
Supports the Research of a Scholar of Judaism in the Department of Religion

Rosenthal Family Endowment
Supports a Bi-Annual Lecture in German- and Habsburg-Jewish Studies

Tobor Family Fund
Supports the Research of a Scholar of European-Jewish History in the Department of History
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Noah Frank
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Maurice Raizes

Sandy Raizes
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